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SHARANKUMAR LIMBALE'S THE OUTCASTY;

Dr. Rajendra DG sholap

At Protessor & Head, Dept, of T nghish, KRT A andl Commeree College, Vani, 154 Nashij

Maharashira, Indin
ABSTRACT:

T . . coassociated one
The two coneepts *society’ and ‘culture’ an closcly assoc I by and Iam.,

¢ social structure 1o know onc's social Status g, "

mterchangeably. It s sigmificant to understand th bl ol
1c/she belongs,
Bs. Since 'Mm

culture, the customs, the religion and the social institutions to which
entire sacial structure is based on castes, the caste-system becomes an inexorable entity in the Wi,

cultural domann. The concept of casteism prevalent in India is has different facets and CONNOLALieyg,
such as caste hicrarchy, caste-discrimination, domination, sexual cxploitation, injustices, Undhe
humiliation, atrocity, utter poverty, perpetual hunger, starvation, caste based conflicts and its wee, | |
effects on the present generation. This paper is an attempt to explore and analyze the socio-culiygy
issues reflected in Sharankumar Limbale’s The Quicaste. It attempts to pinpoint the origin of Dalr
life and how the Dalits have been treated inhumancly by the high caste Hindus by believing
irmanonally and prejudicially in falscly ascribed emergence of Dalits as Shudras prescribed by the ¢
called Hindu religious scripture Manusmriti. Sharankumar Limbale's The Outcaste is emotionall;
violent autobiography reflecting scries of inhuman treatment inflicted on the Dalits due to the Induar
rigid social structure, cultural practices and undue exploitation of the dominant castes.
KEYWORDS: Socio-cultural issues, Manusmriti, caste hicrarchy, caste discrimination, dominaticn
utter poverty, sexual exploitation, caste based conflicts, The Qutcaste

INTRODUCTION:
The studies regarding the reflection of society and culture in Indian writing in English is 2

matter of great concem. It is pivotal to deal with the aspects of socicty and culture to perceive one’s
identity, religion, customs and the social institutions to which he/she belongs. Indian socio-cultur!
sct up is completely based on the rigid caste system. The Indian castc system is multi-faceted have
different overtones such as caste hierarchy, caste-discrimination, domination, sexual exploitation
injustices, humiliation, atrocity, utter poverty, hunger, starvation, caste based conflicts, etc. In vies
of this, it is worth studying the socio-cultural issues of Indian Dalit life specifically Sharankuma
Limbale’s autobiographical work originally written in Marathi as Akkarmashi (1984) and later &=
ranslated into English by Santosh Bhoomkar as The Ouicaste (2003). Prior to the analysis ¢
Limbale’s translated autobiographical work, it is essential to overview the social structure and cas®
system pervaded in India.

Social Structure and Caste System in Indin: An QOverview
The traces regarding the origins of Dalit life are found deeply rooted in the Farma systen "
subsequent caste system and untouchability as an integral part of the Dalit life. The creatons ol
supporters of the Varna system falsely ascribed the emergence of this system to God. It was fabsel?
convinced that God himsell created various Parnas. 1t was very cunningly affirmed that ““
Mahaprajapati brought the four Varnay that are, the Brahmin, the Kshatriva, the Vaish, and
Shudras into existence. They said that the Brahmin sprang (rom the mouth of Brafma, the Ksham™
from the arms, the Vaishya from the thighs and the Shudvas from the feet, Henee, the uwup.'ll“/
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he hi hy of 1 Nonged 1o, The Mrahmm and the A shatrive, being
i wcrarcny ol social order i
pigher i archy Al order, dominated the other castes for severalcenturie:

The dommant castes who supported the fiue- fild ol

socept the Dalit as a human being. The rehgions docaments Ik e Marmisom iti andl others prescribed an
g n and h?“‘“““* hfe ‘for the Dalns, In e tenth chapter of the Mampemrire Mann prescribes
porrible kind of hife and dutics for Shudras, Manu wrtes that the Shndray must not be allowed within
e limits of the village. They should be forced 1o live
nds. In *?“‘C" to hc'casdy wdentified, they should bear certain marks on theie bodics and shonld
ii\\‘ on infortor professions. Their dwelling should pencrally he outside the main habitations of the
castes and they should not have invaluable things except dogs and donkeys, They should eat
e leftover food from broken mud pots, They should wear nm:ﬁncnls of hlack iron and should
wander from place to place. No upper caste person was allowed to have any contact with them and
thesr marriage relations should take place only among themselves, They were allowed to use clothes,
bods and omaments of the exceuted criminals and were allowed to use refused grains. Such was
AMana's homble prescription for the Shudias (Muller, 1886, p.301-04).
5 The most homifying part of the whole thing was that Manu's prescriptions were followed.
mmplemented and executed by the upper caste Hindus. Even today in several parts of India, such
porrivle and heinous treatment is given to the Dalits. The history of miserable plight of Dalit life in
india compels to condemn Manu thoroughly because his Manusmriti is the root cause of the torture
meted out 0 the Dalits. It is for this reason that Dr. B. R. Ambedkar, the emancipator of
downtrodden and the father of the Indian constitution, publically bumt Manusmriti. Dr. B. R.
Ambedkar, a voice of the Dalits attacked the Varna system and the religious texts on which the caste
system was based. He asserted that the Hindu society must be reorganized on the basis of the
prnciples of liberty, equality, and fraternity.
Sharankumar Limbale: The Concept of Akkarmashi/the Outcaste Culture:

Sharankumar Limbale, born in 1% June 1965, in the village Baslegaon in Akkalkot taluka
Solapur district of Maharashtra, is Dalit poet, writer and literary critic. He wrote more than forty
books but he is immensely acknowledged for his autobiography Akkarmashi (1984) which was
wanslated into English as The Qurcaste (2003). Through this landmark autobiography. Limbale puts
forth the readers an objective account of his life from his birth to adulthood. very carefully creating
e reflection of his Dalit community in conflict with the contemporary social and cultural
conditions.

At the very outset, in an Author's Note of The Outcaste, Sharankumar Limbale states,

My history is my mother’s life, at thc most my grandmother's. My ancestry doesn’t go back
any further. My mother is an untouchable, while my father is a high caste from onc of the privileged
classes of India. Mother lives in a hut, father in a mansion. Father is a landlord: mother, landless. 1
2% an akkarmashi (half-cast). ] am condemned, branded illegitimate (Limbale, 2003, ix).

The word Akkarmashi is a humiliating word used in Marathi as an abuse. It is particularly
used for a person whose birth is illegitimate because he is born of sexual relationship outside
'nj'ﬂ'iagc. Sharankumar’s father is Maratha, a high caste Hindu whereas mother is Mahar, a low caste
Hindy, Therefore, he can neither be claimed as a complete Maratha nor a complete Mahar. Mahar
Community calls him akkarmashi because his father is a high-caste Hindu while high-caste people
%l him an untouchable because his mother is Mahar, He is recognized by so called Hindu culture as

asstlicatmn of Farna system did not

i isolated, Tnghtening place, hive bunal

;\hﬂﬁ!c. impure, incomplete, clc. Conscquently, Sharankumar gets identity as the outeaste, a
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deprivend of s nghty amd pravitepes ac nman beng and lives a life of untouc tatuhty
Sexual E \ploitation of Dalit women:

Sevual explontation of Dalit women by the high caste Hindus was a common practice e
village Patils.  Sharankumar's mother Masamai was married 1o lthal Kamble wha was g, , h,
worker ay Hanmanta Limbale v Baslegaon village. They had hwo sons named  Dharmg ard
Suryakant Hanmanta imbale was the village Patil He used to extend help to Ithal Kamble by dwt
not have pood intention. He had an eye on Masamai. He planned such o way that he enforced i
and Masamai to take divoree and beeame successful to make Masamai his concubine Masama, | -
£1ven a rented house at Akkalkot where Hanmanta used to visit her frequently o gratify his sey
hunger. Later on, Masamai gave birth to Sharankumar as a result of illicit sexual relation.s,.
bemveen Masamai and Hanmanta, However, Hanmanta denied taking responsibility of Shar.qurr,~,,
and did not acknowledge as his offspring. He started avoiding both Masamai and Sharankumar s
kept on quarreling with her every day. Fed up with the quarrels, Masamai and Sharankumar came «, |

{

stay with Santamai, Sharankumar's grandmother.
Sharankumar, in his narration, speaks of the plight of Dalit women. He says that to be boe f

beautiful among Dalits is a curse. His mother Masamai was beautiful and therefore became victim n"
the lust of high caste Hindus and suffered a lot. She was divorced by her husband Ithal and later o
Hanmanta kept on havi ing sexual cxploitation of Masamai and deserted her when she gave birth 1o 1:
child. In view of the sexual exploitation of Dalit women, Sharankumar comments painfully,

People who enjoy high-caste privileges, authority sanctioned by religion, and inber:
property, have exploited the Dalits of this land. The Patils in every village have made whores of =2
wives of Dalit farm labourers. A poor Dalit girl on attaining puberty has invariably been a victim of
their lust. There is a whole breed born to adulterous Patils. There arc Dalit families that survive by
pleasing the Patils sexually. The whole village considers such a house as the house of the Patii’s
whore... (Ibid, 38).

Sharankumar’s mother Masamai represents every Dalit woman who is the victim of sexw!
exploitation by the high caste Hindus. Later on, when Masamai came to stay with her mothe
Santamai, she came in contact with Kaka, the Patil of Hanoor whose namec was Yeshwaawae
Sidramappa Patil. Kaka kept on doing sexual exploitation of Masamai. The illegitimate sevua!
relationship between Masamai and Kaka resulted into the birth Nagi, Nimi, Vani, Suni, Pami
Tamma, Indira, Sidrama. In this context, Sharankumar says, “We were all of onc womb and e2¢
blood. We shared a common mother but different fathers™ (ibid, 38). It clearly shows how Dalt
women were fascinated, imposcd to be concubine by the high cast Patils, cheated and exploited @
gratify their lust. Such a dilemma of Dalit women raises question of the place of Dalit women 1=
Indian society and culture.

Reflection of Varna System and Prescription of Manu’s Manusmriti for Dalits:

Sharankumar Limbale’s autobiographical work is quitc evident of the practice of Var:
system and implementation of the prescription of Manu which he had prescribed in Manusmrnit £
the Shudras. The Dalits narrated by Sharankumar shows that they mostly lived in the huts s
outside the villages with very limited utensils. The Dalits used to do menial and subordinate jo
Santamai, Sharankumar's grandmother swept the village street, worked as midwife, Dada Dastgir ¥
the street lamps and had to drag dead animals, skin them and cat their flesh, They used to wear W@
out tattered clothes given by the high caste Hindus. They used to beg and colleet leftover _ﬁ_\t}ﬂ'_‘i‘i
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pt l(i‘ qoen in Masamai’s life. She has 1o move from place to plac, ,,)". ”'W e trom place o
e : ;fl"."' perpetual Hunger, Starvation and Untonchability

e’ i ponm_\»ﬂi nfl)nlilf in the present atobiopraphy shows ihmr u
_cources, The Dalits faced utter poverty, perpetual starvation
‘-,m!“‘ d. 10 beg for the stale or leNover food in the localities ol hngh ¢

wsab e onf RTIANTRT |

ter poverty Due to lack of
and h‘lllg'tl’ Maur af the timsa,
1ste Hhindus However, e o

iy ‘-:cd by begging was not sufficient for their families. The Daln WOMEn thed o haee )

alled : :hc. children and for themselvey they used 1o drink water anml wene i"l " , ) N
food ““-r pecessary. His grandmother had to tell lies for the sake of l.m-m.‘, ':;‘,':,‘ff,,”." N | |
i:“w The poverty makes them to et what animals cal when Ill;:rc '\Ln”, “.,_‘ : h| . "

Lumar's sister Vani is seen cating banana peel 1o satisty her hunger
", jumps of dung and On‘IhC way to home washed the dung in the river
| Jcan grains. She then dned them in the sun and ground the jowar gra;
i s e

| pich had the flavor of dung. This pathetic Dalit life compels to state th

N S o : atitas this nzid syvtem of
cicly. the socia structure and culture supporting the caste-hicrarchy, dominance and cante-

gscrimination which has indeed imposed poverty on the Dalis. They have been deliberately tarewn
s péti »which has almost been entirely mistreated. '
CONCLUSION:

The present study attempted to explore and analyze the socio-culural issues refleciod
Sharankumar Limbale’s The Quicaste. 1t has pinpointed the origin of Dalit life and how the Dalits
| have been treated inhumanely by the high caste Hindus by believing irmationally and prejudiciails

falsely ascribed emergence of Dalits as Shudras prescribed by the so called Hindu relizious ;:r.r; ure
Momesmriti. Sharankumar Limbale's The Outcaste reflects suffering of the Dalits due to the India
ngid social structure, cultural practices and unduc exploitation of the dominant castes. [t has rut i
forth Indian society based on caste system which raises socio-cultural issues such as the stigma of
Akarmashi, the outcaste culture, sexual exploitation of Dalit women. reflection of §rma svstem and
 prescription of Manu’s Manusmriti, utter poverty, perpetual hunger, stanvation and the evil pracuce
of untouchability.
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